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Morgan Edwards (1722-1795) – Born in Wales, Educated in Bristol, served in Cork, ireland.  Came to the US in 1761.  Founder of Brown University.  While at Bristol he wrote a paper in an eschatology class that was eventually published as a book.  Among other things it said the following:

I say, somewhat more -; because the dead saints will be raised, and the living changed at Christ's "appearing in the air" (I Thes. iv.17); and this will be about three years and a half before the millennium, as we shall see hereafter: bu twill he and they abide in the air all that time? No: they will ascend to paradise, or to some one of those many "mansions in the father's house" (John xiv. 2), and so disappear during the foresaid period of time. The design of this retreat and disappearing will be to judge the risen and changed saints; for "now the time is come that judgment must begin," and that will be "at the house of God"(I Pet. iv. 17)... (p. 7; the spelling of all Edwards quotes have been modernized) 

Evidence that others came to understand the pretribulation rapture before and independent of Darby.
John Nelson Darby

Dispensational Premillennialism: (a.k.a. Dispensationalism) Premillennialism, declared a heresy in ancient times, was reintroduced circa 1830. Most people credit John N. Darby with its resurrection. He was a minister of the Church of Ireland, a denomination in the Anglican communion, and the founder of the Plymouth Brethren. However, author Dave MacPherson claims that British pastor Edward Irving was the actual person responsible, and that a conspiracy was organized to give Darby the credit. 14 Premillenialism received general acceptance by most Fundamentalists and other Evangelical Christians after the publishing of the Scofield Reference Bible in 1909. As in Historic Premillennialism, the Tribulation is believed to precede the second coming of Christ, and the subsequent establishment of the millennial kingdom -- a thousand-year golden age on Earth. The Final Judgment follows the millennium. But, theologians are divided over the timing of the Rapture. Many Premillennialists search world events and signs in the heavens for some indication of the Tribulation, which they anticipate will arrive at any time. (http://www.religioustolerance.org/millenni.htm)

J.N. Darby (1800-1882)

Irishman of an honorable background.  Entered Trinity College, Dublin at 15.  Graduated at 18, entered law at 21.  Soon after he was converted to Christ.  1825 he entered the ministry in the church of England and had a parish in Ireland.  He was a powerful evangelist and converted many Catholics to the Lord.  He was disillusioned by a decree that all members of the Church of England had to swear allegiance to the King.  He saw that as an affront to the Lordship of Christ.  In 1829 he resigned the church of England and became independent.  He had been engaged but never married.  He lived an austere life of piety and charity.

Many of the major tenets of Darby's dispensationalism can be seen as influences of the faculty of Trinity College, Dublin where Darby was a student. His primary educational influence came from Professor Richard Graves. Graves, a futurist postmillennialist, believed that prophecy must be interpreted literally. Elmore notes, "As odd as it may seem to modern dispensational premillennial literalists, postmillennialists in Graves' day were known for their literalism with respect to prophecy" ("A Critical Examination," 66). Graves argued, as do dispensationalists, that "unfulfilled prophecy was to be literally interpreted, and the Abrahamic covenant treated as unconditional" (68). He also believed and defended a literal, future national conversion and restoration of Israel to their land. He believed that the "conversion of Israel was imminent. Then a new dispensation would be inaugurated on planet earth" (71). Graves called the new era "a grand era in the Divine dispensations" (72). "Graves distinguished between 'the Jewish scheme' (a phrase Darby would nearly wear out in years to come!) or dispensations and the Gentile or Christian dispensation" (72). This distinction was common among Anglicans in Darby's early years (73). (Ice, op cit)
The theological grist for Darby's later synthesis was certainly present at Trinity College in his student days. Darby was trained in an atmosphere in which it was commonplace to refer to 'the Church of Christ' and 'the Jewish Nation' fulfilling different but related future roles. He was primed to anticipate a future dispensation in which Israel would play a distinctive part among the nations of the world, living in prosperity in their ancient land. (73-74) (Ice, op cit)

DARBY'S THOUGHT

Literal Interpretation
No one questions whether Darby believed and practiced a literal method of interpretation. However, his hermeneutic is more sophisticated than many casual observers recognize. 

Dispensations, Israel, and the Church
From his earliest days, Darby, like Graves, believed not only in the future conversion of the Jews, but also restoration to their homeland. By taking promises to both Israel and the church literally, Darby thought that God's single plan of salvation is harmonized for God's two peoples-Israel and the church. Israel, God's earthly people, are destined to rule over the Nations with Christ before their resurrection. The Church, God's heavenly people, will reign with Christ in the same kingdom, but in resurrection bodies. (Ice, op.cit.)

Over the next five years, he developed the principles of his mature theology—most notably his conviction that the very notion of a clergyman was a sin against the Holy Spirit, because it limited the recognition that the Holy Spirit could speak through any member of the Church. During this time he joined an interdenominational meeting of believers (including Anthony Norris Groves, Edward Cronin, J. G. Bellett, and Francis Hutchinson) who met to "break bread" together in Dublin as a symbol of their unity in Christ. By 1832, this group had grown and began to identify themselves as a distinct Christian assembly. As they traveled and began new assemblies in Ireland and England, they formed the movement now known as the Plymouth Brethren.

It is believed that John Nelson Darby left the Church of Ireland around 1831.[2] He participated in the 1831–33 Powerscourt Conference, an annual meeting of Bible students organized by his friend,[3] the wealthy widow Lady Powerscourt (Theodosia Wingfield Powerscourt). At the conference Darby publicly described his ecclesiological and eschatological views, including the pretribulation rapture.[4] For about 40 years William Kelly (1821–1906) was his chief interpreter and continued to be a staunch supporter until his own death. Kelly in his work "John Nelson Darby as I knew him" stated that "a saint more true to Christ's name and word I never knew or heard of". (wikipedia.org, John Nelson Darby, November 20, 2010)

Darby's distinction between God's plan for Israel and the Church formed the basis for his most controversial contribution to Evangelical Christianity-the pretribulation rapture of the Church. Even strong opponents to this doctrine admit that it is logical if God is going to literally fulfill His ancient promises to Israel. The Church must be removed before God resumes His work with Israel, enabling the two programs to fully participate in the millennial kingdom.  (Ice, op cit)

By separating any earthly governmental concepts from the Anglican doctrine of the one, holy, catholic, apostolic church, Darby maintained a high view of the gathered church without aligning it with any race or national government fashioned after Old Testament Israel. By emphasizing Pauline uniqueness, he separated the Church unto its heavenly destiny. (312-13)

Dispensationalism came to North America through Darby and other Brethren before the Civil War. After the war dispensational teachings captured the minds of a significant number of Christian leaders, and by 1875, its distinctives were disseminated throughout Canada and the United States. Dispensationalism spread through preaching, conferences, the founding of schools, and literature. By the turn of the century dispensationalism was well known and quickly became the most popular evangelical system of theology.

Darby made seven trips to the U.S. and Canada between 1862 and 1877 spending a total of seven of those sixteen years in America. He spent most of that time in Canada and four American cities: New York, Boston, Chicago, and St. Louis, where many early leaders of American dispensationalism lived.

James Hall Brookes of St. Louis was the father of American Dispensationalism.  

· Born in Pulaski, Tennessee.  His father was a Presbyterian minister and died when  James was 3.

· Graduated 1853 from Miami University, Oxford, Ohio.

· 1854 became a pastor at the First Presbyterian Church of Dayton, OH

· 1858 became the pastor of 2nd Presbyterian Church and soon stated the 16th & Walnut St. Presbyterian Church 

· Left 2nd Presbyterian because he refused to formally take sides in the civil  war and in 1864 he became pastor of 16th & Walnut St. Presbyterian (later Washington and Compton Ave. Pres. Church and currently Memorial Presbyterian Church).  Was there until 1894

· Brookes Bible Institute in St. Louis was named for him.

· Claimed to come to a premillennial position thought personal study but acknowledged influence of the Plymouth Brethren 
· Published a magazine called The Truth from 1875- 1897 which taught premillennialism 

· Founded the Niagara Bible Conference in 1875

· Was the mentor of C.I. Scofield 

· He had a reputation as a sincere and humble man of God. 

Brookes was one of the most prominent and fervent students of prophecy of his era. In an 1896 article in The Truth, "How I Became a Premillennialist," Brookes claimed he came to his premillennial eschatology through his own reading and study of Revelation and Daniel after entering the pastorate and after many years of the neglect of prophecy. This independent study, along with some influence in the years after the Civil War from Plymouth Brethren, provided the historical background of his beliefs. Brookes denied that he was the direct recipient of Plymouth Brethren eschatology, although he did acknowledge an appreciation of their eschatological enthusiasm. As early as 1871, Brookes was publishing and teaching views similar to dispensationalism. By 1874 his system was well-developed, and it was Brookes who would introduce C. I. Scofield to the teachings of dispensational premillennialism. It would be through Scofield and his study Bible that Brookes would have his most lasting influence.

Brookes was well-versed in the eschatological options within premillennialism and argued against both a partial rapture theory and posttribulationalism. He refused to set dates for the rapture and held to a strong doctrine of the Lord'��s return and imminence. "How thrilling the thought, that the first of these startling events, the coming of Christ for the saints, may occur at any hour" (Maranatha, 540). He was very much aware of the charge by uninformed critics that dispensationalists taught more than one way of salvation, and he adamantly rebutted it in writing, "It is needless to remind any ordinary reader of the sacred Scriptures that from the opening verses of Genesis, down to Malachi, the Spirit is brought into view in creation, providence, and redemption, and that all who are saved were quickened into life through His divine power and grace, as they are now" (Israel and the Church, 38). (http://www.pre-trib.org/articles/view/james-hall-brookes )

Brookes also edited The Truth magazine and chaired the Niagara Bible Conference.

A.J. Gordon influenced D.L. Moody and convinced him of dispensationalim.

· Born of devout Baptist parents

· Converted at age 15

· Graduated from Brown University in 1860 and Newton Theological Seminary in 1863,

· 1869 he accepted the call to be the pastor of the Clarendon St. Baptist Church in Boston.

· Tremendous advocate of missionary activity.

· Founder of Gordon College and Gordon Comwell Theological Seminary.

· Spoke at the Niagara Conference from 1877 to 1897

· A very close friend of D.L. Moody and influenced him for dispesnationalism 

· Close to A.B. Simpson and had strong leanings to accept the gift of divine healing. 

Gordon also supported some of the healing teachings of his friend, A. B. Simpson. His teaching is far more nuanced, however, than that of most faith-healing advocates today. Living prior to the outbreak of Charismatic phenomena, he did not react against the misuse of healing theology as contemporary Fundamentalists must. While modern Fundamentalists might dissent from some of Gordon’s assertions, his submission to the providence of God in his theology widely separates his teaching from the claims of apostolic healing power in modern faith healing.

Gordon was also an ardent premil- lennialist, preaching and writing constantly on the blessed hope. The Bible and Prophetic Conference of 1902 was held at Clarendon Street Baptist Church in honor of Gordon, whose eloquent addresses on Christ’s imminent return had graced the first two conferences in 1878 and 1886.

http://www.mbbc.edu/page.aspx?m=2185
